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For the last several years, postcolonial theory has been present in Central Europe as a tool to analyze
history and present of this region.1 So far, however, most research from this angle has been made by
literary historians, while classical historians remained predominantly aloof and skeptical. In this paper
I want to bridge this gap by applying postcolonial theory to Habsburg Galicia in the nineteenth century.
I claim that Polish intellectuals of this time have been trapped in a discourse of hierarchical world
order, translated here into colonized-colonizer, or civilized-barbarian dualisms. Mental images
produced by this ordering of global and regional space, like orientalisations, have been powerful
discursive tools not only when applied towards population of Eastern borderlands, but also when
Polish intellectuals described “the West” and Polish relation to it. While this hierarchizing discourse is
neither exclusive for Polish intellectuals,2 not for Central Europe in general, it can help to tune the tools
of analysis of nineteenth century intellectual and political history of this region.
In the following I will start by shortly outlining the state of CEE postcolonial theory as I see it today,
and then discuss three examples of discourses of Central European hierarchy in 19th century Galicia.
The first one is concerned with language, and two latter deal with socioeconomical issues. All three
belong to topics not only widely discussed at the time, but also in the historiography, which has,
however, read them through national(istic) categories concentrating on their claims of Polish cultural
emancipation. In my paper though, they should rather reveal some facets of self-positioning of
intellectuals of the region, their strategies of cultural emancipation and their geopolitical orientations.

Postcolonial Theory and Central Europe today
Postcolonial theory had greatly developed since scholars like Fanon, Hall or Said wrote first works
anticipating it.3 From the early wave of postcolonial writing, one can observe a divide developed to be
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crucial in the following years and which will be guiding theoretical line of this paper. One group of
scholars dealing with post-coloniality, mainly literary and cultural scholars, wrote about cultural
phenomena creating and sustaining the idea of cultural and civilizational backwardness. Dealing with
discourses producing in this way, moved them to become politically active intellectuals, making
postcolonial theory and postcolonial practice merge.4 Others, most notably Michael Hechter writing
about internal colonialism of Ireland, concentrated on economic exploitation, supported by and at the
same time creating certain behavioral patterns to legitimize hegemonic claims of the metropoles over
peripheries.5
Further step in the process of theorizing colonial relations were the subaltern studies, which translated
the postcolonial theory into a more general theory of culture concentrating on effects of imperial rule
on colonized and colonizing subjects – keywords like hybridity, mimicry, culture as translation, etc.
were guiding lights of these theories, and as such, they introduced two crucial changes. First, the idea
of cultural purity at any stage of history became merely a rhetorical tool to sustain domination by yet
another hegemonic discourse and culture became a process of negotiations of differences, contacts,
mimicries and so on. Descriptions following cultural dualism, characteristic for the early postcolonial
writers, became thus obsolete, replaced by culture as a dynamic, constantly interweaving entity.
Second, while still referring to imperial and colonial frameworks, subaltern theory became interested
in the processes of domination not limited to the metropolis-colony divide, but also within these
entities as well. The cultural subjugation of women, workers or farmers became subjects of
postcolonial analysis, as much as the processes linked with migration and multiculurality (both in no
ways reserved for metropolis only).6 Herewith, postcoloniality became also a global condition,
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affecting not only former peripheries/colonies, but also former centers or even countries that
according to standard accounts stood outside of colonial and even imperial endeavors.7
This new theoretical current resulted in criticism from many sides, arguing that the subaltern-groupled postcolonial theory lessened the emancipative fervor of postcolonial studies, which was supposed
to facilitate social transition of post-colonial spaces and conceptualize and deconstruct subaltern
position in the global world order.8 This situation is, by the way, not unlike recent discussions in the
gender studies, which grew out of feminism studies are accused of forgetting the political aims linked
with them.9
The point dividing postcolonial studies at the moment are thus tensions between scholars claiming a
colonial situation as a prerequisite of applying postcolonial theory and those developing postcolonial
theory into a general theory of global culture(s). And this point is of vital importance for application of
postcolonial studies in Central Europe. This, because it is a region to which colonialism in classic version
hardly applies,10 but whose literature does give plenty of examples of cultural imperialism and “colonial
syndromes” to use the metaphor coined by Mykola Ryabchuck.11 What is on stake is thus to find a
connection between the perception of being a victim of colonization (or, for that matter, perception
of being postcolonial, be it after the demise of Central European Empires or after the collapse of the
Soviet Union) and the lack of colonial past. And this problem is also about finding a way historians and
literary historians can speak to each other, what in case of postcolonial theory is a hard nut to crack.
Translating the discussion about postcoloniality into a disciplinary divide might surprise, but Central
European postcolonial studies became most popular among literary historians, with cultural historians
beginning to show more interest in it in recent years, and “classic” historians rejecting the approach. I
see two main reasons for this objection.
First, historians remain skeptical about the use of postcolonial theory basing their reservations on the
fact that the situation in Central Europe differs from the regions postcolonial tools were developed
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for, i.e. British India. This has also to do with the extension of the metaphor of “being colonial” to
Central Europe. From three Empires present in the region, Habsburg Monarchy does most poorly as a
colonizing empire. While there were clear tendencies of colonial nature prior to 1848, like the
colonization of the province in the late 18th century, influx of non-Galician German-speaking officials
and clerks, descriptions painting cultural backwardness as well as lack of civilization, they clearly
lessened after revolution, and as good as disappeared after 1867. Although the idea of German
primacy remained in existence, mostly popping up in politically volatile moments like in the political
crisis of Badeni Decrees of 1897,12 many parts of the empire were autonomous or semi-autonomous.13
Most importantly, not only did Poles govern Galicia and Czech co-governed Bohemia, but non-Germans
were also prominently represented in the Habsburg governments. In fact, also the Russian Empire does
not stick well to the definition of colonialism if one considers its western realms. Existence of industrial
centers, hardly stable cultural hierarchies, lack of orientalization etc. would ask for reconceptualization
of the most crucial foundations of the traditional postcolonial theory. Much more compliant to the
idea of empire would be Prussia, especially after German Unification. Although here most elements
would speak for it being simply a “nationalizing state”, the pervasiveness of culturally driven politics,
existence of “imperial mission” discourse and orientalization of Prussia’s East, speak for colonializing
driving force behind the policies towards the East.14
Second reason behind historians’ reservations toward postcolonial theory can be mentioned here only
briefly. It is the way in which some intellectuals use postcolonial theory to underscore a previous
colonial past.15 And also this is a methodological question, because many literary scholars, once they
encounter text passages showing traces of discourses similar to those discussed by postcolonial theory,
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create a direct link between the written text and author’s experience or his/hers mental state –
historians would read such sources more as texts driven by certain interests and directed toward
certain publics. Clearly, these reading do not completely align, and are partially even
incommensurable. Even more problematic are the uses of postcoloniality in political discourse and by
scholars writing about postcoloniality in their political-commentaries. To suit political statements,
mostly in connection to right-wing/conservative parties, post-coloniality has been designed to denote
the time of independence, deeming all previous state formations as colonial – including communism.
Decommunisation, anti-Europeanism, nativism and nationalism seem for such scholars as the most
suitable way to return to ancient values and the former national glory – mostly in a form of
Romanticism-like claims to return to certain point of history, although mostly with Catholicism as an
added component.16 Since the early postcolonial studies tended to paint the world in black-white
colors, they constitute in fact a very suitable tool to sustain nativizing claims. It is, however, hard to
connect them with cultural theoreticians of the subaltern-branch of postcolonial studies who openly
criticized nationalizing tendencies as a part of Western episteme.17 This might be the reason why
writers like Bhabha, Guha or Spivak have been marginalized by authors adjacent to the Central
European postcolonial studies approach – the other being the connectedness of subaltern studies to
Marxism, similarly rejected as a theory.
(Ironically, this approach seems to follow patterns laid out by Lenin in his criticism of the 19th century
imperialism. Further research would be necessary to substantiate this claim, but the Marxist
historiography seems to be the one where colonial metaphors and the idea of economic exploitation
have been most widespread).18
Historians’ reservations aside, there are certainly many points in which postcolonial theory can be
applied to Central European situation. But in the version applied in this paper, they should not evoke
an image of colonial empires in this region, but concentrate on patterns of cultural and political
imbalance which can be unwoven and deconstructed by tools postcolonial theory developed. Jan
Sowa’s work on Polish modernity and Andriy Zayarnyuk’s analysis of Eastern Galicia villages are best
examples of how to do it. As different as these two examples are, they show how bits and pieces of
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postcolonial approach can be put into use not only to achieve new results but also to ask new
questions.19
In the following I want to concentrate on one specific question I believe can be approached best with
“postcolonial tools”: the question of how Poles situated themselves in the nexus of colonial/imperial
relations being both colonized and colonizers. The question is not new and was asked, for instance, by
Maria Janion.20 I want, however, to move the question away from most obvious instances of
orientalization, which I will only briefly discuss below, to more general question of intellectual patterns
underlying the self-positioning between metropoles and colonies.
Seen as “nesting orientalism”, Polish civic and later cultural nationalism was producing orientalizing
and colonizing discourses. In the first place these discourses were directed toward Jews, who were to
be acculturated and civilized to serve the needs of the provinces. The designation of Ostjuden, to use
the German stereotype, was directed especially toward people populating the East (later called Kresy)
with its small Shtetls, but in general the Roussau’s metaphor of them being “leeches” on Polish
population was employed. Even scholars who were not anti-Semites, wrote with the ideas of Jewish
cultural subalternity in mind, claiming that this populace does stand beyond the realm of productive
population.21
Of a similar nature was the Polish relation to Ruthenian (Ukrainian) population. In the second half of
the 19th century, the Polish-Ruthenian cleavage became a matter of utmost political importance
because of the claim of primacy in Eastern Galicia and tacit support to Ruthenians by the Habsburg
government. From 1848 the issue of Ruthenians was dividing Galician publics among several lines. For
many, Ruthenians did not exist at all and were a part of Polish population which through manipulations
by Habsburg governor of the province in 1848, Franz Stadion, turned against their cultural affiliated
brothers and sisters. For others they were a tribe (szczep) or nationality (narodowość) on their own.
However, exactly those tractates who acknowledge Ruthenians as a separate entity, say a lot about
issue of cultural hegemony since even those who preached political equality, did it with a clear idea of
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cultural imbalance in mind. Even more, this position is well in line with the ideologies present in
“civilizing missions” used to legitimize imperial rule.22
In comparison to classical “civilizing missions”, Polish-language argumentations are composed from a
position of “in-betweens”, i.e. those who acknowledge that they are not only civilizing, but also are
being civilized, or are culturally inferior to other cultures. To present the Polish self-ascription on the
verge between civilized West and Barbaric East, I want to turn to three examples. By looking on few
key texts from 19th century Galicia, I want not only to underscore the “in-between” argument, but also
give a hint of which long-lasting effects this positioning had on the subsequent decades.

Galicia’s languages in-between: Dietl and Helcl
First example I want to discuss is a part of the debate on the position of Polish language of teaching in
schools and universities in the 1850s Habsburg Monarchy.23 It took place in a very interesting period
in the history of Galicia, as after few years years of liberalization of cultural policy following the 1848
revolutions, the predominance of German has been legally codified in 1853, only to be abandoned
beginning of the 1860s when Polish (and partially Ruthenian) became languages of teaching. Over this
period a number of writings addressed the issue of best suitable languages of education at the time,
employing often culturalizing stereotypes. German was equated with culture and civilization and those
scholars, publicists and politicians who were in favor of it being the sole language of education,
depicted it as a necessary means to achieve cultural progress. (This will be still widespread argument
to ascertain German language primacy until the collapse of the Monarchy, utilized in Bohemia, Moravia
or Bukovina.) This depiction of high cultural level of German followed the basic idea that languages
develop in a progressive way and form a hierarchy from the most cultured to barbaric languages.
Enlightened theoreticians saw for instance French patois as less developed as standard French and
intended to eradicate it. German-language Habsburg intellectuals hardly spoke of eradicating
languages, but openly stated that languages like Polish or Czech could not be used for educational
purposes since they were not adequately formed and perfectioned. Only when they reached adequate
level – “measured” by books published – they could be used in tuition.
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Polish intellectuals of the 1850s remained in the very same mindset, accepting the basic premises how
languages differ. They placed, however, Polish higher in the hierarchy, stating that this language is well
above, for instance, to Hungarian or Slovak (described merely as dialects).24 But the still acknowledged,
that Polish has to develop further in order to be on a par with German, and that usage of cultural
language (Kultursprache) is necessary for adequate education, especially academic one. There were
two significant modifications though which took part at the beginning of 1860s. First, the hierarchy
was localized and linked to the mother tongue of local population – thus while German was accepted
as culturally leading language in the monarchy, in Galicia it was Polish. Accordingly, education was
described to be most successful only in a mother tongue of the provincial population. Secondly,
authors writing about the language issue claimed that Polish language can develop only when it is
being used in teaching, because only then scholarly literature will be produced.
The modifications listed above, have been prominent in two brochures, by Antoni Helcel (1860) and
Józef Dietl (1865).25 These brochures are of particular interest, because they appear shortly after the
Franz Joseph decided about language change from German to Polish and/or Ruthenian, Helcel’s writing
being in fact a direct answer to Emperor’s open letter on this issue.
Apart from the arguments about the necessity of abandonment of German in schooling, both authors
discussed also the role of Ruthenian as well, using, however, completely different arguments they used
for Polish. Both state that Ruthenian was a language that had a place in education, although Helcel
speaks of it as a dialect (patois), and regards Polish as Ruthenians literary language.26 In both
narratives, Polish was the language equated with culture and civilization and Ruthenian was the
language of lower classes, especially peasantry. The argument that teaching at all levels was best in
native language disappeared, and both stated that place of Ruthenian were only the Volksschulen. Also
the idea that a language could develop only when it was being use in education is missing, and instead
both claimed, similarly as German intellectuals did while opposing privileges for Polish, that the
language should develop and then and only then could be used for teaching.
What I find significant in the context of colonized-colonizer discourse, is the easiness two contrary
narrations are expressed simultaneously in these two texts. On one hand the narrative privileging
vernacular language, on the other hand one stating the necessity for cultural language in education.
And these argumentation changes within few pages. And – what is important – neither Helcel not Dietl
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contradicted that German stood higher in the hierarchy, but they conceptualized this hierarchy’s
impact on education in a different way – at least when arguing for Polish. In the arguments concerning
Ruthenian, they returned to stereotypical usage of hierarchical thinking.

Galician Economical Backwardness: Powidaj and Szczepanowski
This keyword – stereotypes – leads me to second (and even more to the third) example. More or less
at the same time as Helcel and Dietl, L’viv publicist Ludwik Powidaj similarly acknowledged and applied
the idea of civilizational imbalance. Most famously in his article “Poles and Indians” (Polacy i Indianie,
1864) that took the self-orientalizing metaphor to pinpoint socioeconomic problems among Poles in
Prussia and Russia.27 But there was another instance in which he applied the idea of civilizational
imbalance – which is important in the context of this paper, but should remain here only a footnote –
in an essay on Zaporozhian Cossacks published 1861.28 Here Powidaj presented a narrative of
Ukrainians of the Middle Ages and Early Modernity, in which Poles played a crucial role, namely as an
instance of civilization. Although while reading the narration of the essay, the civilizational story is
always in the background, he made sure to mention several times that his readers should be convinced
that for Ukrainians “intellectual and moral impulse” as well as the “civilization (ucywilizowanie)” were
coming always from Poland.29 The narrative of Polish civilizing mission, the existence of a longstanding
superiority complex of Poles toward all Eastern notwithstanding, can be read in context of “Poles and
Indians”. And is symptomatic for the situation in Galicia at the time, where Polish intellectuals had to
ascertain priority of Polish culture.
Coming back to “Poles and Indians”, I want to sketch the way Powidaj, liberal early positivist,
positioned Polish culture. In this widely read and commented article, Powidaj took up the metaphor
of Native Americans doomed to perish due to their civilizational backwardness. The use of this
metaphor was clearly intended to cause stir among Polish public, even if Powidaj took Indians as
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example of a certain process (or even law in positivist terms)30 and did not equated them with Polish
populace.31
In short, Powidaj sketched a situation in which Polish population concentrated on spiritual values and
remained socially and economically conservative, while it should be embracing new capitalist forms of
production, breaking with old values and educating schoolchildren to be workers, entrepreneurs and
engineers instead of archeologist and historians. The old, conservative values were manifested not
only in the idle love to history and poetry, but also in more mundane economic phenomena: nobles
and aristocrats, still owning most of capital, did not invest into manufactures or other forms of
industry, but same as their forefathers they remained bound to the agriculture. Moreover, even in the
agriculture, instead of modernizing and enlarging their estates, they kept the status quo and spent
their money on leisure and furniture. Due to lack of industrialization the most productive capital is in
hands of foreigners, and Poles who have money are turning into “intellectual proletariat.” And Powidaj
even compared Polish aristocracy to “hornets”, which use up all “fruits of civilization”, but do not
produce anything – being then endangered by “diligent bees”.32
On the rhetorical level, Powidaj painted a gloomy picture of Polish culture, but it is more interesting to
see how he situated it on the European civilization chart. According to his description Poles were a
“half-civilization” (połowiczna cywilizacja), far from both being Prussia, symbol of the emerging
civilization, or Montenegrins, Powidaj’s symbol of barbarism. And this hierarchy was geographically
oriented from West to East, well in accordance with the enlightened rhetoric’s of civilization. Hence,
the Germans not only endangered Poles, but were also themselves endangered by more developed
French.33 Finally, the argument of civilization was according to Powidaj so powerfully political, that it
was used to justify destroying other nations under the pretense of civilizing them.34 In the case of
Central Europe, even those Germans who are most friendly to Polish people considered them children,
not destined to grow up and likely to die out on its own.35
Well in the line with acceptance of Polish intermediate place in the European hierarchies, were the
solutions Powidaj proposed. The abolition of preserved cultural patterns (idleness, unfounded pride
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(pycha) etc.)36 can occur only though interaction with more civilized peoples, in particular through
schooling abroad, helping to bring new ideas and ways of behavior back home. Thus not the return to
traditional values was to save Poles from being colonized, but precisely the opposite – cultural
interaction and cultural development through interaction with the West to be able to oppose all
economical and cultural threats. (This will also be the tone of progressive positivist press in Galicia and
Vistula Land in the future decades).
Subsequent discussions of Powidaj’s articles, especially direct reaction of T.R.37, have taken up his
distinction between overpowering civilization and backward culture, trying to rewrite it in more
positive terms. Or even to stress that it is culture which is to be preserved, because this is what sustains
Polishness and defends if from “materialism”; although there was only little agreement with Powidaj’s
gloomy depiction of the state of aristocracy, this was clearly linked with defending their lifestyle.
Powidaj’s theory of survival of the more civilizes states was also countered with the example of Spain
and France, where there were no transborder processes involved and Spain was not endangered by
the French.38 Other authors criticized that Powidaj wrote about culture in singular while addressing
problems of one single class – aristocracy.39 But none countered the principal existence of the
civilizational imbalance and the role Poles played in the middle of the hierarchy.
The difference between Powidaj embracing “Western” civilization and criticizing Polish culture and T.R.
who tried to defend Polish traditions against materialism shows two models of development
competing in the 1860s. T.R.’s romanticism acknowledged shortcomings of Polishness, but saw it as a
necessary evil – and he epitomized West as a seat of materialism. Later authors will add culturelessness
in general and will strengthen the picture of Poles as defenders of classical values, savior of Europe
etc., an image already widely applied in Romantic and Messianic philosophy as well as in the
antemurale-metaphors. What is characteristic for this approach in comparison with Powidaj is the lack
of hope and the helplessness against the overwhelming civilizational power of the West, but also
rejection of its categories. Powidaj on the contrary assures that Poles can compete with the Western
civilization if they accept capitalist mode of production and reorganize the society to its needs. A more
complex question is if this means acceptance of “Western” norms and Powidaj is hard to read in this
respect, because a) for positivist civilization was culturally neutral and thus different than cultural
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norms and b) he wanted only to reject the negative manifestations of Polishness, and did not foresee
cultural convergence beyond factors influencing economy.
Two decades later publicist and politician Stanisław Szczepanowski picked up topics discussed by
Powidaj in a statistical booklet “Nędza Galicji” (Galicia’s Poverty, 1888), often read as an example
confirming Austrian exploitation of its Eastern province and as a validation of the “colonial” character
of the Habsburg Monarchy. In the late 19th century Galicia, colonial metaphors did not grow common,
but when applied, they were consciously and strategically employed to show the dependence of Galicia
in the framework of the Monarchy and underscore that the backwardness is not self inflicted but a
result of fiscal policies of the Habsburg Germans. (Minsters of Treasury in the Habsburg Empire were,
however, mostly Galician noblemen, thus this argument always run the danger of backfiring). For
instance in his influential Galicia and Cracow under Austrian Rule historian near to Cracow
conservatives, Waleryan Kalinka, wrote that the foreign rule ‘transformed this beautiful area [i.e.
Galicia – J.S.] into a market for manufacturers, into a colony of the Austrian provinces.’40 It was exactly
“Nędza Galicji” that fueled depictions of Habsburg economic exploitation of Galicia. And this
exploitation became to be seen as a cause of cultural backwardness. It is thus of utmost interest to
include it into the analysis of Central European colonial discourse. Szczepanowski shared also many
opinions with Powidaj, making it a neat example of continuity of the backwardness discourse.
Re-reading Szczepanowski’s text is instructive for another reason, because it also shows how much it
was changed in the reception – similarly as in the case of Poles and Indians. In fact, most of his brochure
criticized Galicia and its elites and not the Habsburg state as such. Szczepanowski panned Galicia for
having a scarcely productive economy dominated by farming and blamed local elites for sustaining it.
He also sharply criticized anti-Semitism leaving Jews outside of productive population and bemoaned
low intellectual level of Polish aristocracy. And – the examples to follow were Germans, Bismarck or
Schiller (although these influences should be localized to Polish moral and intellectual characteristics
and foreign “trash” and “imitation” should make place for Polishness). Three elements are very visible
in the narrative of Szczepanowski – his positivist, although not Comtean outlook, adherence to the
ideals of “organic work” (praca organiczna),41 and finally his laisser-faire convictions. It were exactly
fiscal issues where he saw Galicia disadvantaged most within the framework of the Empire.42 Although
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Szczepanowski, who lived several years in England and worked in the British India Office, was well
aware of colonial and imperial settings, he hold back comparisons to Britain and exploitation of Ireland
or India. His aim was clearly an appeal to Galician elites to work on the betterment of the province, an
aim for which colonial metaphors were only of limited use.
The fragments where Szczepanowski used colonial and oriental metaphors and comparisons are very
telling. Their aim was not to underscore the dependence on the imperial power, but they were applied
to highlight the picture of province self-inflicted cultural and civilizational backwardness. For instance
Szczepanowski opposed Galician productivity to productivity of “civilized countries,”43 wrote that
“when we worked with clumsiness of barbarians, we have European desires,”44 criticizing also that
Galician nutritional customs are similar to those of Bengal and Ireland heading toward the famine of
1846,45 and compared the province repeatedly to China and Bengal.
More visible were anti-imperial assumptions Szczepanowski used to design the bigger framework of
his statistical inquiry. Well in accordance with positivist writings, he opposed any non-local
government, seeing it as draining the country and not understanding its economic needs. So was also
his assessment of Hungary before 1848 or current Polish Kingdom. In the latter case, he stressed that
until 1863, i.e. in the times of autonomy, economic development was vigorous, but slowed when
foreign administration took control over the country and significant parts of profits were transferred
to Russia proper. Well according to historiographic paradigms of the time he was also utterly critical
to pre-partitioned Poland-Lithuania, whose political and economic choices he regarded as leading to
its demise.46 Finally, just as Powidaj, he saw progress, and not the return to Sarmatic values, as a
guarantee of living on of Polish culture.

Conclusions
To shortly conclude this text, I want to stress, that the examples discussed here are not traces of
colonialism in the strict sense of the word. They do, however, show that certain through pattern
developed and stabilized, that facilitated thinking in categories that developed to the extreme in the
colonial discourse and colonial practice. And intellectuals identifying as Poles made use of them in a
twofold way, both accepting Polish subordination to the West (Dietl, Helcel, Szczepanowski and
Powidaj) and accepting Polish “civilizing mission” while looking to the East (Dietl, Helcel). And it is both
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a case of “nesting civilizing mission”47 and a peculiar self-orientalization. Both phenomena are not
exclusive for Polish discourses, or even for Central European ones, but are powerful in the post 1918
political and cultural imagination, like current discourse toward Germany and Ukraine.
Importantly, the authors connected to positivism whose writings I cited above and who were
entrapped in this discourse, saw cultural interaction as a means of emancipation. Of course others, like
T.R., proposed other solutions, often contrary to the mentioned ones, including re-historicization and
remodeling of present according to (however invented) ancient past. But all this solutions were kept
in the mode of colonized-colonizer, a powerful discourse formation structuring political landscape at
least from the Enlightenment. And it is a duty of historians not only to unravel the historical variations
of this discourse, but also its current implications.

47

For „nesting orientalism“ see Milica Bakić-Hayden, “Nesting Orientalisms: The Case of Former Yugoslavia,”

Slavic Review 54/4, (1995): 917–931.

